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ABSTRACT

Islamic legal principles in the contemporary era. It aims to describe the
practice of mappenre' dui' in Tanete Riattang District, Bone, and to
analyze its conformity with Islamic teachings. Employing a qualitative
methodology, data were collected through in-depth interviews with
customary leaders, heads of religious affairs offices, and community
members, as well as through documentary review. The analysis was
conducted thematically using a sociological-legal approach. The findings
reveal that mappenre’ dui' carries positive value as a cultural heritage that
reinforces kinship ties, respect, and familial responsibility. Nevertheless,
its contemporary practice frequently gives rise to Shari‘a-related concerns,
including the presence of the prospective groom, the exchange of rings,
pre-marital physical interaction, and a tendency toward extravagance in
ceremonial proceedings. This situates the tradition in a dilemma: on one
hand, it remains broadly compatible with Islamic law through its social
values; on the other, it risks deviation if left unregulated. Drawing on the
sociology of Islamic law, the study argues that mappenre’ dui’, amid
ongoing cultural change, may be preserved as authentic 'urf (customary
practice) provided it is implemented in accordance with the principles of
simplicity, protection of honor, strengthening of social solidarity, and
avoidance of practices that contravene Islamic law.

Kata Kunci: Mappenre' Dui'; Traditional Bugis Marriage; Cultural

Change; Sociology of Islamic Law
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ABSTRAK

Penelitian ini mengkaji tradisi mappenre' dui' dalam pernikahan adar
Bugis dan relevansinya dengan prinsip-prinsip hukum Islam di era
kontemporer. Penelitian ini bertujuan untuk mendeskripsikan praktik
mappenre’ dui' di Kecamatan Tanete Riattang, Bone dan menganalisis
kesesuaiannya dengan ajaran Islam. Penelitian ini menggunakan metode
kualitatif, data dikumpulkan melalui wawancara mendalam dengan tokoh
adat, kepala urusan agama, dan anggota masyarakat, serta dokumentasi
literatur. Analisis dilakukan secara tematik menggunakan pendekatan
sosiologis hukum. Hasil penelitian menunjukkan bahwa mappenre' dui’
memiliki nilai positif sebagai warisan budaya yang memperkuat
kekerabatan, rasa hormat, dan tanggung jawab keluarga. Namun, praktik
kontemporernya seringkali menimbulkan masalah syariah, seperti
kehadiran calon mempelai pria, pemakaian cincin, interaksi fisik pra-
pernikahan, dan kecenderungan pemborosan dalam upacara tersebut.
Hal ini menempatkan tradisi tersebut dalam dilema, yaitu pada satu sisi,
tradisi ini masih selaras dengan hukum Islam melalui nilai-nilai
sosialnya, tetapi di sisi lain, tradisi ini berpotensi menyimpang jika
dibiarkan tanpa pengawasan. Jika mengacu pada teori sosiologi hukum
Islam bahwa mappenre' dui' ditengah perubahan budaya dapat
dilestarikan sebagai urf (adat) yang autentik selama diimplementasikan
sesuai dengan prinsip kesederhanaan, menjaga kehormatan, memperkuat
solidaritas sosial dan menghindari praktik-praktik yang bertentangan
dengan hukum Islam.

Kata Kunci: Mappenre' Dui'; Pernikahan Tradisional Bugis; Perubahan

Budaya; Sosiologi Hukum Islam

INTRODUCTION

Marriage in Indonesia constitutes a matrimonial bond concluded
in accordance with the rules, norms, and traditions prevailing within a
given customary community. Each ethnic group and region observes its

own distinctive marriage customs, which reflect cultural values, beliefs,
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and social systems transmitted across generations. Customary marriage is
not merely a union of two individuals but also a merging of two extended
families within a broader social bond (Kuntjaraningrat, 2004; Mansur, et
al., 2024; Lari, 2022; Hasan, 2022). One such marriage tradition that has
endured in Indonesia particularly among the Bugis Bone community in
Tanete Riattang District is mappenre’ dui’.

Mappenre' dui' refers to the ceremonial presentation of a sum of
money known as dui' menre' by the groom's family to the bride's family.
The amount of dui' menre' is determined by the bride's family and
subsequently agreed upon by both parties (Perlas, 2006; Said, et al., 2024;
Sanusi, et al., 2025). The transfer of dui' menre' constitutes a binding
prerequisite for the marriage to proceed, serving as an obligatory
contribution from the prospective groom and as the rightful entitlement
of the bride and her parents to finance all matters related to the wedding
celebration (Latif, 2016; Asni, et al., 2025). This tradition is also regarded
as a symbol of the sincerity of the marriage proposal; it functions not only
as a token of honor but also as an expression of the man's responsibility
in entering into matrimony.

However, the ongoing development of contemporary society and
the forces of globalization have brought significant changes to cultural
practices, including the conduct of marriage customs. The shifting values
and meanings embedded in the tradition of mappenre' dui' serve as a
concrete illustration of how customary practice and Islamic religious
teaching must be harmonized in order to prevent contradictions from
arising in Bugis social life (Djawas, et al., 2023).

In Bugis custom, the mappenre' dui' ceremony was originally
attended only by representatives of the groom's family, without the
physical presence of the prospective groom himself. In contemporary
practice, however, the participation of the groom has become increasingly
common (Juwaini, 2018). This shift affects not only the structure of the
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ceremony but also carries certain consequences, particularly from the
perspective of Islamic law.

The participation of the prospective groom in this ceremony often
gives rise to practices inconsistent with Islamic teachings, such as
physical interaction between the couple prior to the solemnization of the
marriage contract. For instance, many couples engage in physical contact
through joint photography or pre-wedding photo shoots before their union
has been legally solemnized — something Islam requires to be avoided
(Yunysa, 2024). Moreover, it has become not uncommon for the
prospective groom himself to place the ring on the bride's finger — a
gesture previously performed by a representative of the groom's family as
a symbol of the proposal. Such a practice not only involves physical
contact but also risks transgressing Shari'a boundaries governing
interaction between men and women who are not yet lawfully wedded.

Despite these concerns, mappenre' dui' remains one of the most
significant elements of the Bugis marriage culture. Nevertheless, its
contemporary implementation requires a heightened awareness of the
boundaries that must be observed so as not to conflict with religious
values (Alwi, et al.,, 2022). Culture and religion are two deeply
intertwined dimensions of social life; in Bugis culture, this is encapsulated
in the concepts of ade' and syara’. Yet unregulated change can lead to
deviations from the original meaning of inherited traditions. It is therefore
imperative to examine how culture and religion can continue to operate
in harmony within Bugis social practice.

While the tradition of mappenre' dui' has been studied extensively
within anthropological and cultural frameworks, the majority of prior
research has focused predominantly on its historical and social
dimensions without engaging in depth with the Shari'a implications of the
tradition. Few studies have specifically examined how the transformation
of this tradition may affect the Islamic values upheld by the Bugis

community. Furthermore, most existing literature has concentrated on the
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resilience of Bugis customary practices in the face of modernization,
without exploring strategies through which custom and Islamic teaching
might be balanced in the context of contemporary social change.

The novelty of this study lies in its analysis of the conformity of
the mappenre' dui' tradition with the principles of Islamic law — a
dimension that remains underexplored in the scholarly literature. Previous
studies have generally emphasized the cultural and historical aspects of
the tradition without examining the impact of modernization on its
religious dimensions. Yet a range of new developments has emerged,
including the groom's involvement in the ceremony — which may lead to
physical contact — the direct placement of the ring, the ostentatious
display of dui* menre’, and discrepancies between the amount announced
and the amount actually presented. These developments raise important
questions about the relationship between customary practice and Islamic
law — questions that form the central focus of this study.

Accordingly, this study not only seeks to describe these
transformations but also proposes a framework for harmonizing
customary practice with Islamic teaching, so that mappenre' dui’ may
continue to be preserved without conflicting with religious values. In
addition, it contributes academically to the fields of sociology of Islamic
law, legal anthropology, and cultural studies, while also serving as a
reference for the Bugis community and policymakers in maintaining the
balance between custom and religion in the contemporary era.

THEORETICAL PERSPECTIVES

1. CULTURE IN ISLAM

Culture in Islam is denoted by the term al-'urf, which refers to the
customs, traditions, and practices that have become an established part of
communal life and are broadly accepted. The word ‘urf derives from Arabic
and means "that which is recognized" or "good custom."” In Islamic
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jurisprudence (figh), 'urf refers to customs and traditions acknowledged and
practiced by a community, provided they do not contravene the foundational
sources of Islamic law: the Qur'an, the Hadith, ijma’ (scholarly consensus),
and giyas (legal analogy) (Maftuhin, 2016).

With respect to 'urf in Islam, this concept establishes that traditions
and customs prevailing within a community may be accepted and recognized
so long as they do not contradict the Qur'an and Hadith. On this basis, customs
such as mappenre' dui' in the Bugis marriage tradition may be evaluated for
their conformity with Islamic law under the principle of ma'ruf (that which is
good and appropriate) (Alwi, 2022; Nora, et al., 2026). If a custom reflects
values of goodness, such as the protection of family honor and the
strengthening of kinship bonds, it falls within the category of 'urf shahih and
is thus acceptable in Islam. Conversely, if the custom contains elements
contrary to Shari‘a, such as practices that are unjust or harmful to one of the
parties, it must be reformed or discontinued in order to remain consistent with
Islamic principles.

Classical Islamic jurists have recognized that customary practices

play an important role in the formation of legal rulings, particularly in matters
relating to social relations and muamalah (interpersonal transactions) (Hasan,
2018). 'Urf has been employed in the determination of legal rulings across
diverse aspects of life, including economic transactions, marriage, and other
social interactions. In Islamic jurisprudence, 'urf is classified into two
principal categories:

a. 'Urf Shahih (<l < _all); A custom that does not contravene Islamic law
and may therefore be used as a legal basis. The term shahih means "sound”
or "valid," indicating that such a custom is consistent with Islamic teaching
and does not contain any prohibited element. In Islamic jurisprudence, 'urf
shahih is recognized as one of the secondary sources of law capable of
elucidating or supplementing legal provisions not explicitly addressed by the
Quran and Hadith (Rizhan, 2024). Accordingly, if a tradition or custom is
widely accepted within a community and does not contravene Shari‘a, Islamic
law may take it into consideration in the process of legal reasoning. An
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illustrative example is the practice of presenting a bridal gift (mahr) in the
form of money or valuable goods during marriage, which has become
customary across various Muslim communities.

b. 'Urf Fasid (~ll <a=ll): A custom that is contrary to Islamic law and
therefore cannot serve as a legal basis. Even when a custom is widely
accepted within a community, if it contains elements that Islam has
prohibited, it must not be practiced. Examples of 'urf fasid include gambling,
usury (riba), or customs that engender injustice and oppression against any
party. In the context of marriage, 'urf fasid may encompass customs that
obstruct the marriage process, impose undue hardship, or violate religious
rules — such as the free intermingling of prospective spouses prior to the
solemnization of the marriage contract.

'Urf, or communal custom, plays a significant role in Islamic law in
establishing legal rulings, provided it does not conflict with the principles of
Shari'a. Scholars across the various schools of Islamic jurisprudence agree
that ‘urf may serve as a source of Islamic law in matters of muamalah,
customary practice, and social interaction, particularly in the absence of
explicit scriptural texts governing a given issue. This position aligns with the
legal maxim "al-'Adah Muhakkamah", meaning that custom may constitute
a basis of law provided it satisfies certain criteria.

One of the primary conditions for 'urf to be considered in Islamic law
is that it must not contravene the scriptural sources of Shari‘a (the Qur'an and
Hadith). If a custom or practice contradicts Islamic teaching, such as by
incorporating elements of usury, injustice, or prohibited conduct, it cannot
serve as a legal basis. For example, the practice of usury within traditional
economic systems, however longstanding within a community, remains
prohibited regardless of its customary status.

'Urf must also be widely and consistently practiced within a
community — that is, it must have been accepted by the majority of the
community over an extended period of time and continuously observed in

practice. A custom that is only temporary in nature or limited to a narrow
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social circle cannot be regarded as a valid ‘urf in Islamic law (Rizal, 2019).
For example, in certain cultures, the custom of presenting a bridal gift in the
form of land or livestock has been a generational practice and is accepted as
an integral part of the marriage process.

A further condition is that ‘urf must not entail harm or injustice. Islam
emphasizes justice in all aspects of life, so that any custom detrimental to one
of the parties cannot be accepted in Shari'a. As an example, in certain
communities, the practice of imposing an excessively high bridal gift on the
prospective husband may constitute a form of injustice by creating an obstacle
to marriage. Such customs therefore require re-examination so that they
remain consistent with the principle of justice in Islam.

In evaluating the tradition of mappenre’ dui' in Bugis culture through
the lens of Islamic law, the concept of 'urf is highly relevant. If this tradition
satisfies the conditions of 'urf shahih -- such as strengthening social bonds,
preserving family honor, and not contravening Shari'a -- it may be deemed
acceptable in Islamic law (Syarifuddin, et al., 2025). However, if elements
are found that conflict with Islamic principles, such as physical contact
between the prospective spouses prior to the solemnization of the marriage
contract, adjustments must be made in order to ensure the tradition remains
consistent with Islamic values in the contemporary era.

2. THE CONCEPT OF MARRIAGE IN ISLAM

In Islam, marriage is not merely a social contract but also an act of
worship and a sacred covenant (misaga galizan) governed by clear Shari‘a
provisions. Marriage is an expression of obedience to Allah and the lawful
means by which a family grounded in sakinah (tranquility), mawaddah
(affection), and rahmah (divine mercy) is established (Jatmiko, 2018;
Wardatun, 2016). As an integral component of Islamic teaching, marriage
also aims to preserve honor, protect against illicit sexual conduct (zina), and
build a family founded on Islamic values. Islam has therefore established

fundamental principles that must be fulfilled for a marriage to be Shari‘a-
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compliant.

Islamic law prescribes several essential conditions and pillars (arkan
and shurut) that must be fulfilled for a marriage to be legally valid. According
to the Hanafi school of jurisprudence, the pillars of marriage consist solely of
the offer (ijab) and acceptance (gabul), whereas the majority of scholars
(jJumhur) hold that the pillars include the prospective husband and the
prospective wife (Muzammil, 2019).

The conditions applicable to both prospective spouses include that
each must be clearly identifiable and distinguishable from others in terms of
name, sex, physical presence, and other relevant particulars; both must
profess the Islamic faith; neither party may be subject to legal prohibitions
against marriage to the other; and both parties must have freely consented to
the marriage and to their intended spouse.

For the prospective bride, the presence of a marital guardian (wali) is
obligatory. The wali must be a person with the authority to solemnize the
marriage on the woman's behalf, and may be drawn from among her closest
male relatives, such as her father, paternal grandfather, full brother, or
paternal uncle. A further condition for the validity of marriage in Islam is the
presence of two just male Muslim witnesses to attest to the solemnization of
the marriage contract. The ijab and gabul, the offer and acceptance, constitute
the core elements of the marriage contract, marking the agreement between
the bride's guardian and the prospective groom. The ijab is the declaration
made by the bride's guardian or his representative, while the gabul is the
acceptance by the prospective groom. Both must be expressed in clear and
unambiguous language.

Within the Bugis customary marriage tradition, the practice of
mappenre' dui' — the presentation of a sum of money or bridal payment from
the groom's side to the bride's family as a mark of respect — has long been
an established and widely accepted feature of Bugis marriage culture.
Nevertheless, the participation of the prospective groom in this tradition must

be examined more closely for its conformity with Islamic Shari‘a, particularly
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with respect to the potential for interaction between the prospective spouses
during the ceremonial proceedings. In Islamic law, ‘urf must always be
assessed against the standards of Shari‘a.

In Islamic law, physical interaction between men and women who are
not mahram to one another — including prospective spouses — is strictly
regulated. The participation of the prospective groom in the mappenre' dui’
ceremony therefore carries the risk of creating a situation in which physical
contact between the couple may occur prior to the solemnization of the
marriage contract. This raises significant questions concerning the
compatibility of such a practice with Islamic Shari‘a, which prohibits physical
contact between men and women who are not yet lawfully wedded.

If the mappenre’ dui’ tradition involves only the symbolic presentation
of the bridal payment without any direct interaction or physical contact
between the prospective spouses, it may be categorized as 'urf shahih — a
valid and permissible custom. Such a practice aligns with Islamic teaching,
which values the presentation of a bridal gift as a token of affection and
respect toward the bride's family. In Islam, the bridal gift (mahr) is the right
of the woman, given by the prospective husband as an expression of his
sincere commitment to marriage and to building a family.

However, when the conduct of mappenre' dui' involves interaction
that enables the prospective spouses to make physical contact before the
solemnization of the marriage contract, the tradition requires re-evaluation.
The direct participation of the prospective groom in proceedings that risk
entailing physical contact may constitute a violation of Shari‘a. Islam places
strict limits on interactions between unmarried men and women; accordingly,
any tradition involving physical contact prior to a lawfully solemnized
marriage must be avoided or appropriately modified.

RESEARCH METHODS
This study employs a qualitative methodology designed to achieve

a deep understanding of the phenomena under investigation (Moleong,
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2019). Through this approach, the research explores the meanings,
cultural values, and transformations embedded in the tradition of
mappenre’ dui' in the contemporary era. The study aims to describe and
analyze the practice of mappenre' dui' in Bugis customary marriage in
Tanete Riattang District, and to examine its conformity with Islamic
Shari‘a.

A sociological-legal approach is employed as the primary
analytical tool — understood here as the framework for examining how a
given rule or tradition is applied within the social life of a community
(Soekanto, 2009). This encompasses the practices and behaviors of
community members and the ways in which they interpret, accept, or
modify particular traditions in response to changing social conditions.
The central focus of the sociology of law is the relationship between law
and society, and the functions and roles that law performs within social
life. In this study, the sociological-legal approach is used to observe how
the Bugis community in Tanete Riattang District maintains or adapts the
tradition of mappenre' dui' in response to evolving social conditions.
Through this theoretical lens, the study seeks to reveal community
perceptions of customary marriage, the role of the family, and the social
implications of this tradition. It also examines whether the tradition is still
regarded as a positive cultural value or has become a source of challenge
for the Bugis community — particularly with respect to the participation
of the prospective groom and other practices that have emerged in the
mappenre’ dui' proceedings.

RESULT AND DISCUSSIONS
THE PRACTICE OF THE MAPPENRE' DUI' TRADITION IN BUGIS
CUSTOMARY MARRIAGE

The mappenre’ dui' tradition constitutes one of the most important

ceremonial proceedings in Bugis customary marriage, holding both symbolic
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and social significance. Etymologically, mappenre' dui' means "to present
money upward,” denoting a form of honor offered by the groom's family to
the bride's family. In its original form, this tradition functioned not only as a
symbol of respect but also as a means of strengthening familial ties between
both parties (Alwi, 2024). Within Bugis cultural discourse, mappenre' dui' is
regarded as a component of customary protocol that affirms family dignity,
reinforces social bonds, and preserves harmonious relations within the
community (Hasbiah, 2022).

The practice of this tradition has been transmitted across generations
and continues to be observed to this day, though its form of implementation is
no longer identical to that of preceding generations. Social change, the
influence of Islam, and the forces of modernity have all shaped how mappenre’
dui’ is conducted. Against this backdrop, it is instructive to examine how the
Bugis community in Tanete Riattang District interprets and enacts this
tradition within the context of their matrimonial lives (Rahmawati, 2021).

To address these questions, the researcher conducted interviews with
several informants: the Head of the Office of Religious Affairs (KUA) of
Tanete Riattang District, a customary leader of the Bugis Bone community,
and two newly married couples. The interview data yielded a range of
experiences and perspectives, which were subsequently analysed to examine
how the mappenre' dui' tradition is practiced.

Interviews with a Bugis Bone customary leader, H. Andi Muhammad
Youshan Tenri Tappu, offered a broader historical perspective. He recounted:

Before Islam arrived, the people of Bone adhered to animistic beliefs
led by the bissu. At that time, marriage was considered sacred and was
officiated directly by the bissu as intermediaries with the deities.
When Hinduism and Buddhism arrived, marriage customs were also
influenced accordingly, until Islam entered Bone in 1611 CE. From
that point onwards, customary marriage practices were adjusted in
accordance with Islam: elements that were contrary to Islamic
teaching were abandoned, while those that were compatible were
retained (Andi Tenri Tappu, Interviw, 25 July 2025).
107
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The enactment of this tradition has undergone a number of changes
over time. In the past, the mappenre’ dui' proceedings were conducted simply,
with limited involvement from the prospective groom — who was often not
present at all. In contemporary practice, however, there has been a marked
tendency toward greater active participation by the prospective groom and his
family in these ceremonial proceedings.

Regarding traditional Bugis marriage customs of earlier times, the
informant further emphasized:

In the past, marriage could easily lead to conflict, because if

someone's proposal was rejected, they would feel masiri' — a deep
sense of shame — which would provoke disputes between the two
parties, and even between their extended families. Eventually, after

1970, a group of scholars, of which I was a member, agreed to

establish a set of guidelines for Bugis Bone marriage custom. A
written text had existed for some time, but we revised those elements
no longer in line with Islamic Shari‘a and adopted it as a reference.

However, this text was considered to lack legal force because it had

not been enacted as a regional regulation. It was not until the

administration of Andi Muhammad Idris Galigo that Bugis marriage

custom was formally codified as a regional regulation and became a

binding reference (Andi Tenri Tappu, Interview, 25 July 2025).

These transformations have frequently resulted in shifts of meaning, at
times encroaching upon areas previously avoided, such as direct interaction
between the prospective couple before the marriage contract is concluded.
This is a matter of significant concern, particularly when traditional practices
begin to deviate from the foundational values of both customary law and
Islamic Shari'a (Zulfikar, 2021). The Head of the KUA of Tanete Riattang
District affirmed in interview:

When viewed from the perspective of Islamic Shari‘a, mappenre' dui’
is in essence a positive element of Bugis custom, as it aims to
strengthen kinship bonds between the families of both spouses and to
express honor toward the bride's side. What must be underscored,
however, is its practice in the present day. We now frequently
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encounter prospective grooms who participate directly — even
engaging in physical contact with their intended bride. From a Shari‘a
standpoint, this constitutes a transgression, because Islam is clear that
prior to the marriage contract, the relationship between a man and a
woman remains restricted. The problem, therefore, is not the tradition
itself but rather its practice, which must be realigned so as not to depart
from the boundaries of Shari‘a (Firman Syata, Interview, 18 June
2025).

Based on these interviews, the researcher concludes that the mappenre’

dui' tradition possesses inherently positive values that merit preservation —
particularly in its function of strengthening kinship bonds and safeguarding
the Bugis cultural heritage transmitted across generations. The problem arises
from contemporary shifts in practice: the direct involvement of the prospective
groom and the occurrence of interactions that ought to be avoided prior to the
marriage contract. It is precisely this dimension that demands critical scrutiny,
so that the tradition may be maintained without contravening the principles of
Islamic Shari‘a. In other words, the issue lies not in the essence of mappenre'
dui' itself but in the manner of its implementation, which must be corrected in
accordance with religious guidance.

This demonstrates that even in a more permissive modern era, values
of caution and decorum continue to be upheld within certain families.
Nonetheless, the couples interviewed also acknowledged that the groom and
his family do participate in the mappenre’ dui' proceedings. The presence of
the prospective groom in these proceedings is itself evidence of a shift in
tradition compared to earlier generations. As the Head of the KUA of Tanete
Riattang District recalled of his own mappenre' dui' proceedings:

In my time, we as prospective grooms did not participate in the
mappenre’ dui' proceedings — nor did our parents. Our parents would
designate a representative to go to the bride's family home. In fact,
neither the parents nor the prospective groom ever set foot in the bride's
home before the wedding day itself. The first meeting between the bride
and the groom's parents took place during the mattinro’ biseng
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ceremony (Firman Syata, Interview, 18 June 2025).
In the researcher's assessment, the interview findings above reveal a

marked contrast in the practice of the mappenre' dui' tradition between earlier
and contemporary generations. The married couples interviewed
demonstrated a conscientious attitude in observing Shari'a boundaries,
particularly with respect to the prohibition against physical contact prior to the
marriage contract. This is commendable, for even while participating in the
current community practice of involving the prospective groom in the
proceedings, they endeavored to comply with Islamic requirements

Meanwhile, the experience of the KUA Head confirms that traditional
Bugis custom in earlier times placed greater emphasis on the preservation of
honor (siri') and on the Islamic Shari'a principle against excessive interaction
prior to the marriage contract. This pattern demonstrates how Bugis custom
was once capable of operating in harmony with Islamic teaching by restricting
the space for interaction so as not to give rise to impropriety (fitnah). The
researcher views such practices as having positive value in preserving the
dignity of both families. Furthermore, by entrusting all aspects of the
proceedings to family representatives, the customary tradition genuinely
emphasized the familial dimension — rather than reducing the occasion to a
personal interaction between the two prospective spouses.

This phenomenon has emerged alongside changing patterns of social
interaction — particularly as the culture of dating has led many couples to
know one another well and to meet frequently before the marriage contract is
concluded. As a consequence, the sense of sanctity that was once so highly
prized has begun to erode, and the mappenre' dui’ proceedings are increasingly
regarded as a formality or a mere fulfillment of customary obligation.

Even so, although couples may seek to exercise restraint by limiting
meetings and avoiding physical contact, the reality that a relationship has often
existed long before the marriage contract is concluded reveals a fundamental
shift in the meaning of the tradition. This exposes two contrasting dimensions:
on the one hand, mappenre’ dui' continues to be observed as an expression of
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respect for custom; on the other, new adaptations have emerged that do not
fully accord with religious values. The tradition thus finds itself in a position
of dilemma — between the imperative to preserve customary heritage and the
need to accommodate the social realities of modern life.

Having examined the various perspectives on the shifting meaning of
the mappenre’ dui' tradition and the direct involvement of the prospective
groom, the researcher proceeded to explore more specifically which aspects
of this tradition carry the potential to contravene Islamic Shari'a. Interviews
with the first married couple revealed that this phenomenon is indeed a cause
for considerable concern. They stated:

There are many things that potentially conflict with Islamic Shari‘a.

For example, there are now many Bugis people who imitate external

influences. During the ring ceremony, for instance, it is no longer a

representative of the groom's family who places the ring, but the

groom himself. The same applies to pre-wedding photo shoots — they
have not yet been lawfully wedded, yet they openly share intimate
photographs holding hands, embracing, even touching each other's
faces, and much more besides. This would only be acceptable if they
had already concluded an informal marriage contract (kawing soro)
beforehand, in which case physical contact during the photo shoot or

ring ceremony would be permissible (Married Couple, Interview, 26

June 2025).

Upon reflection, this account illustrates a shift in customary values
increasingly influenced by more modern external cultures. From an Islamic
Shari'a perspective, all forms of physical contact between men and women
prior to the marriage contract are prohibited. This indicates a reorientation of
community values — away from the preservation of moral purity and toward
the embrace of popular cultural practices driven by social prestige and trends,
even when these conflict with religious norms.

These findings are corroborated by the statement of the Head of the
KUA of Tanete Riattang, who emphasized:

There are many things that potentially conflict with Islamic Shari‘a,
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such as the ring ceremony and pre-wedding photo shoots involving
physical contact. But what | consider even more potentially
problematic is extravagance. The mappenre' dui' proceedings alone
are now conducted with great pomp, as though an entire wedding
reception were being held. This risks falling into the category of israf
(extravagance), and may even give rise to ostentation and showing-
off. Yet the primary purpose of mappenre' dui' or mappettuada is
simply to inform the community that so-and-so and so-and-so will
soon be getting married (Firman Syata, Interview, 18 June 2025).

This perspective illustrates that contemporary mappenre' dui' practice

is not only susceptible to Shari‘a violations in terms of social interaction, but
also in terms of an excessively consumerist lifestyle. The researcher regards
the critique offered by the KUA Head as highly pertinent, for Islamic law
explicitly prohibits extravagance (israf) and categorizes it as reprehensible
conduct. Consequently, beyond the moral and social interaction dimensions,
the mappenre’ dui' tradition must also be evaluated with respect to the
principle of simplicity if it is to remain consistent with religious values.

On the basis of the interview findings, it is evident that several recently
adopted practices within the mappenre' dui' tradition have undergone a
transformation that potentially conflicts with Islamic Shari'a. These range
from unlawful physical contact between the prospective spouses to the public
display of intimacy on social media and a prevailing tendency toward
extravagance in the conduct of the ceremony — all of which have become
focal points in the current socio-cultural dynamics of the Bugis community.

It may therefore be understood that the practice of the mappenre' dui'
tradition among the Bugis community, particularly in Tanete Riattang District,
has undergone considerable development. Originally, this tradition emerged
as an expression of the groom's respect toward the bride's family and as a
means of strengthening kinship bonds between extended families. Over time,
particularly following the advent of Islam in Bone in the seventeenth century,
the customary practices were brought into alignment with religious teaching.
Elements contrary to Islamic Shari'a were abandoned, while the aspects of
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respect, siri' (dignity and honor), and the maintenance of family bonds were
retained.

In contemporary practice, however, the mappenre' dui' tradition has
undergone a number of shifts. Whereas the ceremony was previously attended
only by family representatives without the involvement of the prospective
groom, the groom now commonly attends and participates in the proceedings.
This change is viewed by some as a form of social openness and
modernization, but at the same time gives rise to concern, as it risks
encroaching upon Sharia prohibitions — particularly those relating to
physical interaction between men and women prior to the marriage contract.

Beyond the issue of physical interaction, the interviews also revealed
the growing influence of external cultural trends, such as the practice of the
groom personally placing the ring on the bride's finger, pre-wedding photo
shoots featuring intimate poses, and the habit of sharing such ceremonies on
social media. These phenomena reflect a new community orientation, one that
prioritizes social image and public display over the sanctity of tradition and
adherence to Islamic Shari‘a. Furthermore, the mappenre' dui’ proceedings are
now frequently conducted with an extravagance that approaches that of a full
wedding reception, raising the risk of israf, a form of wastefulness explicitly
condemned in Islamic teaching.

Notwithstanding these changes, there remain couples who endeavor to
observe Shari'a boundaries by refraining from physical contact, limiting
meetings, and entrusting the entire proceedings to their families. This
demonstrates that the foundational values of mappenre' dui’, preserving family
honor, strengthening social bonds, and upholding siri’, have not entirely
disappeared. In other words, the tradition endures as a symbol of respect and
social solidarity, even as its form of implementation has adapted to the
conditions of the times.

Drawing on the various perspectives gathered, the researcher
concludes that the practice of the mappenre' dui' tradition in contemporary

Bugis customary marriage occupies a deeply ambivalent position. On the one
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hand, it retains positive value as a cultural heritage that preserves family
harmony and strengthens social bonds. On the other hand, its field
implementation exhibits a shift in meaning that potentially conflicts with
Islamic Shari‘a — whether through unlawful physical interaction, consumerist
excess, or the erosive influence of modernization upon the sanctity of the
tradition.

THE MAPPENRE' DUI' TRADITION AND THE PRINCIPLES OF
ISLAMIC LAW IN THE CONTEMPORARY ERA

The mappenre' dui’ tradition remains one of the most deeply embedded
customary ceremonies among the Bugis community, particularly in Tanete
Riattang District. At its core, it represents a symbol of the sincerity and respect
of the groom's family toward the bride's family. Through this ceremony, the
groom's family presents customary items as a sign of their genuine
commitment to proceeding with the marriage. From a historical perspective,
however, significant changes have occurred in its implementation over time,
changes that pertain not only to procedural details but also to its philosophical
dimensions, which are closely intertwined with Islamic teaching.

In earlier times, the conduct of mappenre' dui’ was marked by
simplicity and circumspection. The groom's family did not necessarily bring
the prospective groom, and the ring-placing ceremony was performed by a
family representative rather than the prospective husband himself. This was
done to observe the boundaries of Shari'a, in recognition of the fact that the
prospective spouses had not yet been lawfully united. There was thus a strong
sense of propriety and honor, upheld to ensure that no religious norms were
transgressed. As Koentjaraningrat observed, custom in Indonesian society is
not merely an inherited tradition but also fulfills the social function of
maintaining harmony and the orderly conduct of communal life
(Koentjaraningrat, 2009).

Accordingly, the manner in which mappenre' dui' was formerly
practiced may be understood as an effort to preserve the social order while
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remaining within the bounds of Shari‘a. In the contemporary era, however, this
tradition has begun to shift. The prospective groom now tends to be present in
person — even engaging in physical interaction with his intended bride, for
instance by symbolically placing a ring on her finger. It is this shift that has
generated debate over whether such practices remain consistent with Islamic
Shari‘a or have in fact deviated from it.

As Taufik Abdullah (2010) noted, changes in custom within traditional
societies are frequently driven by interaction with modernity and external
influences, with the result that the original values of custom are often
gradually eroded. This is clearly visible in the conduct of mappenre' dui',
where the spirit of simplicity has been supplanted by a culture of display and
material excess. From the perspective of Islamic law, this transformation
warrants serious attention. Islam teaches that the relationship between a man
and a woman who have not yet entered into a marriage contract is regulated
by Shari'a provisions. Accordingly, the presence of the prospective groom in
mappenre' dui' — which may allow for physical contact with the bride prior
to the solemnization of the marriage — is in tension with this principle.
Although the intent may be purely symbolic, Islam consistently emphasizes
the importance of avoiding all that may open the door to illicit conduct.

On deeper reflection, the presence of the prospective groom in the
contemporary mappenre' dui' proceedings may be categorized as a form of
customary permissiveness that, in effect, violates the Islamic principle of
precaution (ihtiyat). The Prophet Muhammad PBUH is reported to have said:
"That which is lawful is clear, and that which is unlawful is clear, and between
the two there are doubtful matters about which many people do not know.
Whoever guards himself against doubtful matters has indeed guarded his
religion and his honor. And whoever falls into doubtful matters falls into that
which is unlawful (Narrated by al-Bukhari, no. 52; Muslim, no. 1599).

This hadith indicates that maintaining distance from doubtful matters
— including physical contact with a prospective spouse before the marriage

contract — constitutes an act of piety. Accordingly, the shift in mappenre’ dui’
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practice that permits physical interaction ought to be critically examined so
that it remains consistent with religious guidance. Beyond the issue of the
prospective groom's presence, another perceptible shift is the increasing
grandeur of the ceremony. Whereas mappenre' dui' was once conducted
modestly — with only close family members in attendance — many families
now organize the event on a lavish scale, at times resembling a full wedding
celebration. This development raises concern about the emergence of riya'
(ostentation) within the community.

In Islamic jurisprudence, the legal maxim "al-'Adah Muhakkamah" —
meaning that custom may be used as a basis of law so long as it does not
contravene Shari'a — provides a useful framework (Inayatillah, et al., 2022;
Harisudin, 2016). Applying the concept of ‘urf, the mappenre’ dui' tradition
may be classified into two categories. First, ‘urf shahih — a custom in
harmony with Shari'a— is evident in the historical practice of mappenre’ dui’,
which was conducted with simplicity, with the preservation of honor, and with
restrictions on interaction between the prospective spouses so as not to
transgress religious boundaries. Second, 'urf fasid — a custom contrary to
Shari'a — is apparent in contemporary practice, which involves the direct
presence of the prospective groom, the placement of the ring through physical
contact, and the tendency to transform the ceremony into an occasion for
lavish display and social prestige.

Accordingly, mappenre’ dui’ as a cultural heritage of the Bugis people
belongs, in essence, to the category of 'urf shahih; however, certain forms of
its contemporary implementation have shifted into 'urf fasid and must be
corrected so that they may once again conform to Islamic teaching. This
demonstrates that the tradition of mappenre' dui* may continue to be preserved
so long as its substance does not contravene Islamic principles. However,
when custom has shifted to the point of involving matters that violate Shari'a
— such as unconstrained interaction between the prospective spouses prior to
the marriage contract or extravagant excess — it can no longer be maintained
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in its original form. In other words, custom must be brought into alignment
with Shari‘a, and not the reverse.

A closer examination of the changes in mappenre’ dui’ also reveals the
influence of modernization and globalization. The penetration of external
cultures and the growth of consumerist lifestyles have, to a considerable
degree, reshaped how the community understands tradition. What was once
regarded as sacred and deeply meaningful is now increasingly treated as an
occasion for social prestige. This has prompted many families to compete in
holding ever more lavish ceremonies, without recognizing that such conduct
undermines the very essence of mappenre' dui'. As a result, communities have
become more focused on external appearances than on the core values that the
tradition is meant to embody.

One of the most striking differences between the former and
contemporary practice of mappenre' dui' lies in the value of simplicity. In the
past, the Bugis community conducted this ceremony primarily as a vehicle for
maintaining kinship bonds and affirming family ties. The groom's family
would bring a modest collection of customary items — sufficient to symbolize
the seriousness and responsibility of the prospective groom. In the modern era,
however, the items presented have often become excessive; it is even regarded
by some that the greater the quantity of goods brought, the higher the social
standing of the family. Such an attitude risks departing from Islamic values,
for the measure of a family's dignity lies not in the abundance of material
possessions but in piety and noble character.

One of the most striking differences between the former and
contemporary practice of mappenre' dui' lies in the value of simplicity. In the
past, the Bugis community conducted this ceremony primarily as a vehicle for
maintaining kinship bonds and affirming family ties. The groom's family
would bring a modest collection of customary items — sufficient to symbolize
the seriousness and responsibility of the prospective groom. In the modern era,
however, the items presented have often become excessive; it is even regarded

by some that the greater the quantity of goods brought, the higher the social
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standing of the family. Such an attitude risks departing from Islamic values,
for the measure of a family's dignity lies not in the abundance of material
possessions but in piety and noble character.

Beyond the dimension of simplicity, another shift is visible in the
involvement of the prospective groom. As noted previously, the groom
formerly did not attend the mappenre’ dui’ proceedings so as to observe Shari'a
boundaries. Today, however, his direct participation has come to be regarded
as entirely normal. Yet if considered in light of the jurisprudential principle of
"Sadd al-Zari'ah" — the blocking of all means that may lead to harm — such
a practice ought to be avoided. Islam consistently emphasizes the importance
of avoiding whatever may draw one closer to illicit conduct. The presence of
the prospective groom and his interaction with the bride before the marriage
contract, however symbolic in intent, remains within the category of matters
that should be relinquished.

Another jurisprudential principle applicable here is "Dar'u al-Mafasid
Mugqaddam 'ala Jalbi al-Masalih” — the prevention of harm takes precedence
over the pursuit of benefit. The presence of the prospective groom in the
mappenre’ dui' proceedings may be intended to strengthen the emotional bond
between the couple and to lend a more personal significance to the ceremony.
However, if this gives rise to a potential Shari'a violation — such as physical
contact — then that anticipated benefit is nullified. Islam always prioritizes
the prevention of harm, even when the reasons put forward in favor of a
practice appear well-intentioned.

The transformation of the mappenre' dui' tradition also carries socio-
economic consequences. The inclination to organize ever more elaborate
ceremonies frequently places a financial burden on families. In order to protect
their social standing, families sometimes incur considerable expenses. This
can generate social inequality within the community, as less affluent families
may feel ashamed if they are unable to hold a similarly lavish event. Yet Islam
has never demanded opulence in matrimonial proceedings — on the contrary,
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it encourages simplicity. The habit of extravagance in mappenre' dui' therefore
warrants serious critical examination.

From a cultural perspective, the transformation of the mappenre’ dui’
tradition risks displacing the educational values it once embodied. Younger
generations who witness this ceremony tend to perceive its symbols of
material grandeur rather than its underlying philosophical meanings. If this
trajectory continues unchecked, the essence of mappenre’ dui' will gradually
be lost — replaced by the perception that it is merely an occasion for display.
Yet this tradition has the potential to serve as an educational medium for the
younger generation, imparting lessons about seriousness, responsibility, and
respect in marriage.

As a way forward, efforts to realign the tradition with Islamic values
are necessary. First, religious scholars and customary leaders must work in
concert to foster community understanding that mappenre’ dui' is a noble
tradition when conducted with simplicity and in a manner consistent with
Shari'a. Second, public education is needed regarding the boundaries of
interaction between the prospective spouses, so that communities understand
that the ring should properly be placed by a female representative of the
groom's family, not by the groom himself, as has become widespread today.
Third, local government may contribute to the preservation of the tradition by
providing implementation guidelines that emphasize simplicity and adherence
to religious norms.

In conclusion, mappenre' dui' constitutes an invaluable cultural
heritage for the Bugis people. It embodies values of kinship, respect, and
responsibility in the establishment of a family. Yet the shifts in its practice
during the contemporary era reveal aspects that are no longer consonant with
Islamic Shari'a — particularly regarding the interaction of the prospective
spouses and the inclination toward extravagance. The tradition must therefore
be redirected toward its essential character: the preservation of honor and the
cultivation of simplicity. In so doing, mappenre’ dui' may endure as a marker
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of Bugis cultural identity while simultaneously constituting an act of worship
in the sight of Allah.

CONCLUSION

On the basis of the research findings, it may be concluded that the
practice of the mappenre' dui' tradition in Tanete Riattang District
commences with the groom's family preparing the dui' menre' (the
wedding expenditure or bridal gift) as a token of honor toward the bride's
family. The proceedings continue with a gathering of the extended
families of both parties, during which the dui' menre' is formally
presented, accompanied by customary expressions of respect and esteem.
In earlier times, this ceremony was conducted simply and attended only
by family representatives, without involving the prospective spouses. In
contemporary practice, however, the prospective groom now frequently
attends — accompanied by ring-placing ceremonies and documentation
— S0 that the customary atmosphere has become increasingly blended
with modern cultural elements. Accordingly, mappenre’ dui' continues to
constitute an important element of Bugis customary marriage, but its
practice has shifted from a simple form toward a more elaborate and
modernization-influenced mode of implementation.

The practice of mappenre’ dui' in Tanete Riattang District is, in
general, not inconsistent with Islamic Shari'a. This is evidenced by the
efforts of the majority of community members to uphold propriety, to
refrain from physical contact between the prospective spouses prior to the
marriage contract, and to honor the principles of respect and kinship
solidarity in their customary proceedings. Nonetheless, a small proportion
of practices have been identified as contrary to Shari‘a — for instance, the
presence of the prospective groom accompanied by physical interaction
with the bride, such as the direct placement of the ring, as well as a
tendency toward excess in the organization of the ceremony. The

mappenre’ dui' tradition may therefore be categorized as 'urf shahih,
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except in those specific aspects that deviate from Islamic Shari'a
requirements and must be corrected in order to remain in harmony with
religious values.
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